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The Qur’an distortion or nondistortion is one of the old discussions of qur’anic
sciences that has been debated since the time of the Prophet’s (s) Companions. The
Shi‘a and Sunni exegetes have favored the freedom of the Qur’an from distortion in
the introductory discussions of their commentaries in the light of this basic point. In
addition to the Muslim thinkers’ viewpoints and opinions, the orientalists have
examined the Qur’an from various angles, too, and one of their research domains is
the topic of the Qur’an and its distortion/ non-distortion, and it forms an important
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distortion/ non-distortion of the Qur’an and the reaction of Muslim thinkers in their
evaluation and criticism of the orientalists’ viewpoints is a novel horizon in the way
to face the existing orientalist stances. The study at hand collected data via library
research and analyzed the collected data via analytical-critical approach. The results
showed that the existing grounds in the historical narrations that seemingly imply the
occurrence of additive and reductive distortion are invalid in terms of their chains of
transmission, content, and Islamic principles. The origin of most of the proposed
theories is the lack of a correct understanding of the relationship between verses,
which leads to the doubt that the qur’anic text suffers from disunity as a result of
distortion.
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1. Introduction

One of the main principles in knowing and understanding the noble Qur’an is attention to this point
that if this heavenly scripture has been distorted during history or not? In other words, how valid is
this text? If was accept that the words of this scripture are issues by God and accept that what is called
the qur’anic text has different readings or changes, the question that comes to mind is that if the
existing Qur’an is the same Qur’an revealed by God and can be deemed as valid, or is it possible that
the Qur’an has gone through addition, reduction, or both? The discussion of the non- distortability of
the Qur’an is a highly importance discussion, because if the freedom of the Qur’an from distortion is
not proved, any argument based on the qur’anic verses will come under doubt.

It seems that researching and reflecting upon the non-distortability of the Qur’an is very important
and undeniably required because it clarifies the reality of the discussion to the Muslims more than ever
and responds the doubts of reformists about the validity of this divine scripture. One of the important
grounds in the orientalists’ research activities is the topic of the distortion of the Qur’an. This article
tries to find answers for the following question so as to clarify parts of the discussion of the non-
distortability of the Qur’an and criticize the reformists’ viewpoints:

1. How many groups of Western thinkers exist about the theory of Qur’an distortion?

2. How many classes of doubts exist about the Qur’an distortion?

3. What reasons can be provided to examine and criticize the orientalists’ doubts?

2. The orientalists’ qur’anic studies

As it was mentioned, the orientalist movement is an outlook to the East that follows certain goals. The
Qur’an-researching orientalists can be divided into the following types based on their activities and
goals:

1. Extremist orientalists: in the first stage (before the World War 1, they were busy writing rebuttals
against the Qur’an (Rida’1 Isfahani, 2017, 130). An example is the Christian scholar John of Damascus
(676-749) who formally adopted critical study of Islam and wrote books to reject it (HamdT Zigztq,
1985: 19).

In the second stage, they adopted colonization and preaching after the Middle Ages and
Renaissance. Some researchers believe that the first and most important purpose of orientalists at this
time has been preaching (Fawzi, 1998: 31). Rudi Paret believes that the main purpose of the
orientalists in the early years of the 12" century was preaching (Paret, 1967: 11).

Another important drive in the orientalists’ studies was colonialism; the relationship between
orientalism and colonialism is an undeniable historical fact (Ibid: 31).

2. Scientific orientalists: these came into existence in the past fifty years, after the defeat of the old
colonization and appearance of new colonization. They appeared in the form of scientific departments,
faculties, and majors of orientalism in the U.S., Europe, lIsrael, etc., and embark upon writing
encyclopedias and seemingly scientific studies (‘Aqiqt, 1964: 1148-1166).

Conducing numerous studies, translating fundamental books, printing manuscripts, and developing
Islamic and Eastern books and codices are among the scientific services of the orientalists; however,
they spread the seeds of distortion, disunity, and opposition to the Qur’an and Islam in their works.

3. Muslim orientalists: according to some theorists, many orientalists have probed the Arabic
language as the culture, literature, and civilization and have found the Qur’an as its pinnacle, and have
explored and studied it with scientific motivations only to know this scripture and enjoy it, and have
given in great and praiseworthy works in this regard. Scientific motivation, with all its accessories, is
the highest motivation and purpose of some orientalists (‘Alf al-Saghir, 1999: 18).

3. Orientalists and distortion
The orientalists’ viewpoints to the distortion of the Qur’an are not the same:

3.1 Belief in the freedom of the Qur’an from distortion

This group of orientalists have figured out the reality of this book and have discussed its genuineness.
In order to prove their belief and the freedom of the Qur’an from distortion, they have given in some
reasons and evidences:
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3.1.1 The implication of verses on the written state of the Qur’an during the lifetime of the
Prophet (s)

Maurice Bucaille is an orientalist that has accepted the divineness of the Qur’an without any prejudice
and believes that the noble Qur’an testifies about its written state during the lifetime of the Prophet (S)
(Bucaille, 1993: 177). Examples of qur’anic evidences he uses to support the freedom of the Qur’an
from distortion include “By no means (should it be so)! For it is indeed a Message of instruction:
Therefore let whoso will, keep it in remembrance. (It is) in Books held (greatly) in honor, Exalted (in
dignity), kept pure and holy, (Written) by the hands of scribes- Honorable and Pious and Just” (Qur’an
80:11-16) and “An messenger from Allah, rehearsing scriptures kept pure and holy: Wherein are laws
(or decrees) right and straight” (Qur’an 98:2-3).

3.1.2 Scription of revelation during the lifetime of the Prophet (s)

Maurice Bucaille believes that the Qur’an has been in the written form from the time of the Prophet
(s). He gives in some verses as supporting examples, including Qur’an 25:5; 56:77-80; 80:11-16;
85:21-22; 98:2-3. Relying on these verses, he also believes that the Qur’an has been written during the
lifetime of the Prophet (s) (Bucaille, 1993: 177).

3.1.3 Caliph’s supervision of the Qur’an collected during the lifetime of the Prophet (s)
According to Bucaille (ibid: 179-180) and Arberry (Arberry, 2003: 114). After the demise of the
Prophet (s), the Caliphs’ supervision is another evidence for the freedom of the Qur’an from
distortion. ‘Umar collected the Qur’an into one volume and preserved it, and then gave it to his
daughter Hafsa at the time of his death. ‘Uthman, the third Caliph, missioned a commission of experts
to compare the manuscripts in order to come to one manuscript that has his name on it now. Thus, the
examination of the genuineness of the qur’anic text was done with utmost precision. ‘Uthman sent
copies of the unique resulting manuscript to Islamic centers. Thus, according to professor Hamidullah,
the present-day copies of the Qur’an in Tashkent and Istanbul are attributed to ‘Uthman (Bucaille,
1993: 179-180).

The revelations came down onto the Prophet (s) were from time and time and in pieces, and
immediately after the revelation of a verse, He delivered it to his Companions and asked them to not
only memorize it but also to write it and make copies of it. The Prophet (s) determined that the new
revelation belonged to which part of the general text of the Qur’an and should be written in which
place. This way, the noble Qur’an was written during the lifetime of the Prophet 9s) and was
memorized by hundreds of people (Arberry, 2003: 114).

3.1.4 Divine guarantee to guard the Qur’an

Relying on the noble verse “We have, without doubt, sent down the Message; and We will assuredly
guard it (from corruption)” (Qur’an :9), Arberry states that the divineness of the noble Qur’an and its
safeguarding from distortion has been guaranteed by God.

Moreover, in response to those who deny the freedom of the Qur’an from distortion, he relies on
the noble verse “Or they say: He hath invented it. Say: Then bring ten surahs, the like thereof,
invented, and call on everyone ye can beside Allah, if ye are truthful!” (Qur’an 11:13) and states that
God has left open the door for challenge for all ages (Arberry, 2003: 115). Moreover, some orientalists
such as Bucaille (Bucaille, 1993: 149-154), William Muir (1912: 14-29), and Friedrich Schwally
(Blachere, 1986: 209) emphasize the non-distortion of the Qur’an. they believe that the Qur’an — with
all its countless copies in vast Islamic countries — has not experienced changes in general and is the
same among all denominations. Moreover, before World War I, some orientalists examined numerous
handwritten manuscripts and printed copies of the Qur’an throughout the world and concluded that the
texts of all copies of the Qur’an were the same and no difference existed in them that could imply
occurrence of distortion in the Qur’an (Bundaq, 1983: 24).

3.2 Lack of belief in the freedom of the Qur’an from distortion
In the eyes of some orientalists, the Qur’an is not a divine and heavenly revelation, but rather it is the
adoption and adaptation of ideas, beliefs, and rituals of that time by a social genius, i.e., Prophet
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Muhammad (s). This approach is vividly observable in the most orientalist works (Durant, 1992, vol.
4: chapters 8 & 9; Watt, 1994: 19-48).

The famous orientalist Goldziher has made utmost effort to reduce the value of the great miracle
(the noble Qur’an). He has used the difference in Readings as a pretext to prove the existence of
disagreement and disunity in the divine revelation (one that has been sent down from the skies) in an
effort to remove trust in the heavenly revelation and the original manuscript of the Qur’an (Goldziher,
1995: 304).

The basis of the thoughts of these individuals is that the existing Qur’an does not match the Qur’an
revealed onto the Prophet (s) and has suffered different distortions in some cases. Thus, in this part,
some of these viewpoints are examined and criticized.

3.2.1 Some orientalists believe that doubtlessly parts of the Qur’an have been destroyed and the
Qur’an is not complete (Bell, 2003: 90; Juynboll, 2022: 376-379).

People such as Shari Lowin (Lowin, 2005, vol. 4: 449), Petrushevsky (Petrushevsky, 1984: 25),
Burton (Burton, 2002, vol. 1: 351-361), and Noldeke (Buhl, 1933, vol. 4. 604-608) are orientalists
who have claimed the occurrence of reductive distortion in the Qur’an. Their claims are presented and
investigated in the following lines.

3.2.1.1 The deletion of some verses of the Qur’an chapters

According to this group of orientalists, Qur’an 33 has been originally longer than Qur’an 2, and
according to some Companions, the Rajm (stoning) verse has been part of the Qur’an but it has not
been entered into its text (Blachere, 1995: 214-215). Moreover, they claim that the chapters Hafd and
Khal‘ that existed in Ubayy b. Ka‘ab were removed from the Qur’an during the reign of Abuibakr and
were not added to it (Burton, 2022: 117-118).

Analysis and criticism

1. The narrations presented to support the claims about Qur’an 33 suffer from a kind of disagreement
about the claimed verses. For instance, Hudhayfa deems the deleted verses to be 70, while ‘Ayisha
takes them to be 200 verses. Moreover, ‘Umar and Ubayy take this chapter to be longer than the
Qur’an 2. The inaccuracy of these verses also brings to mind the question that how the Companions
and scribes of the Prophet (s) forgot such a huge volume of a chapter or even did not right it (‘Amili,
n.d.: 345). Moreover, this assertion is suggested only by ‘Umar b. Khatab, while the Qur’an cannot be
proved by a solitary narration (Bukhari, 1981, vol. 8: 33; Ibn Abi Dawid, 1996, vol. 4: 144-145; Ibn
Maja, n.d., vol. 2: 853; Muslim, 1999, vol. 11: 193).

2. This sentence does not agree with the eloquence and articulateness of the Qur’an. one of the
conditions needed for the stoning sentence is having a spouse. Shaykh is also a title attributed to a
person who has got to 40 years old. However, the claimed verse requires that the aged adulterer should
be punished, no matter if he has got married or not, and a very young married man should not be
stoned. Nonetheless, it is clear that such a ruling is fabricated and cannot be attributed to God’s Book
(‘Amili, n.d.: 348).

3. The verse rhyme does not agree with that of the Qur’an 33. Moreover, the ruling of the Rajm
verse contradicts the Qur’an 24:2. All in all, it is unlikely that the stoning ruling be suggested in the
Qur’an via revelation, because in the Ignorance Days, various types of polygamy was common and it
was difficult to distinguish them from adultery (Bell, 2003: 9).

4. Lack of agreement with qur’anic style, entailment of a prayer-like content, existence of linguistic
problems (khal® is used for idols), and syntactic problems (yajfuraka, which is not clear how it can
become transitive per se) prevent acceptance of these words as qur’anic verses (Ramyar, 1990: 350-353).

5. As mentioned above, the origin of the two claimed chapters Hafd and Khal‘ is a supplication in
salat that has been attributed the Prophet (s) and recorded by Ubayy b. Ka‘b at the end of his
manuscript. This has been a common act to write some supplications at the end of manuscripts
(Bagilani, n.d., vol. 1: 397; Muhammadi, 2006: 163-180).

6. The committee and representatives that were asked by ‘Uthman to unify the Qur’an manuscripts
recorded in the unique manuscript what was originally in the Qur’an and abandoned other things. The
act of this group shows that these two so-called chapters were extensively known as supplications
rather than chapters (Ma‘rifat, 1993: 130-141).
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3.2.1.2 Destruction of parts of the Qur’an in Battle of Yamama

Muir (Muir, 1878: 38) and Burton (Burton, 2002, vol. 1: 351-361) are among the orientalists who have
taken the Battle of Yamama as a factor in the distortion of the Qur’an. They claim that this incident
moved Muslims to write the qur’anic text on sheets during the time of Abubakr as they feared that
more memorizers of the Qur’an who had most of the Qur’an in their minds could pass away and take
their memorized texts with themselves into grave.

Analysis and criticism

1. The original version of this incident is introduced by Sunnis in famous resources such as Fath al-
barT and Tarikh Tabari as a definitive and well-known happening (Ibn Hajar ‘Asqalani, 1988, vol. 7:
447; Tabard, 1967, vol. 3: 29). In this event, 360 Emigrants and Helpers of Medina, 300 Emigrants
residing in areas other than Medina, and 300 Successors of Companions were killed (Ibn Kathir, 1987,
vol. 2: 2).

2. Not all memorizers of the Qur’an took part in this battle, and most of the participants of the
battle were the reciters of the Qur’an, from among whom some survived. The martyrs of this battle
were mostly new converts, most of the Qur’an was written in one way or another up to that time, and
the demise of the memorizers did not mean that part of the Qur’an was lost (Bell, 2003: 7).

3. A little reflection in the Sunni narrations indicates that the purpose of narrators is to exaggerate
the Caliph’s deed in the compilation of the Qur’an (Iskandarld, 2006: 259-260).

4. According to some researchers, the Caliphs feared if the Qur’an reciters and memorizers were
killed in the Battle of Yamama and the reading of the Qur’an would be entangled with mistakes and
faults (Hujjati, 1981: 269).

As it was mentioned, the existence of some narrations about the compilation of the Qur’an and
other reasons lead to the fact that the Qur’an was written and compiled during the lifetime of the
Prophet (s).

3.2.1.3 Deletion of Nirayn and Parts of the Qur’an 24

Shari Lowin (Lowin, 2005, vol. 4: 450) and Goldziher (Goldziher, 1995: 2) are among people that
believe that part of the Qur’an 24 and a chapter called Niirayn have been deleted from the existing
manuscript. Noldeke introduces the Shi‘as as one of the groups who believe in distortion of the
Qur’an. He suggests the reasons for this as their belief in the deletion of the two chapters Nurayn and
Wilayat from the Qur’an (Noldeke, 1909: 327).

Analysis and criticism

1. With regard to the Niirayn chapter, the Shi‘a scholars believe that this chapter is fabricated, as none
of the Shi‘a scholars has entered it into his books and has not discussed it; on the other hand, the style
of this chapter has no agreement with the qur’anic verses (Mu’addab, 2008: 33).

2. It seems that these orientalists’ resources for this claim is the book Dabistani madhahib, which
definitely is not a scientific book. The author of this book is not mentioned in any Rijalt book. Based
on what Ridazada Malik, who has done a study on this book, has obtained from the text of this book,
the author of the book has been alive up to the year 1690. He takes the attribution of this book to
Muhammad Hasan Kashmiri weak and — due to many reasons — unreal (Kaykhusru, 1983, vol. 2: 22).

3. According to some researchers, no one has seen the book Al-Mathalib as the source in which this
chapter is mentioned, and no interpreter has reported the existence of such a book (‘Amili, n.d.: 367-
368; Ma‘rifat, 1993: 163).

4. Regis Blachere, the French orientalist, has deemed this chapter to be fabricated and emphasizes
that its style is an imitation of the qur’anic style (Blachere, 1986: 210).

5. When expressing his views to the Shi‘a, Goldziher generally relies on books that are
scientifically invalid and unauthoritative. In this case, he has suggested the foregoing doubts based on
two interpretive books attributed to the Shi‘a, i.e., Bayan al-Sa‘ada fi magamat al-‘ibada and a
commentary called Tafsir ‘Ali b. Ibrahim Qumi.

Aqa Buzurg Tihrani is the first person to talk about the inaccuracy of attributing the whole existing
commentary to ‘Al b. [brahim Qumi, and believes that Abulfadl ‘Abbas b. Muhammad b. Qasim, the
pupil of ‘All b. Ibrahim, whose name is written at the beginning of the existing commentary, has
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entered narrations of Abu al-Jarid — the narrator of some content in the commentary from Imam Bagqir
(a) and others — from the middle of the first volume of the commentary into it (Qum 1, 1984, vol. 4:
303); however, there is no evidence for this stance and ‘Abbas b. Muhammad Qasim is one a teacher
of book’s author that which reaches ‘Ali b. Ibrahim’s through the book’s author (Aqa Buzurg Tihrani,
n.d., vol. 4: 304-305). ‘Alib. Ibr 2 h 1 m Qum 1 has had a commentary, but there are evidences that the
existing commentary attributed to his is in fact a commentary by another author.

3.2.1.4 Deletion of the name of Imam ‘Al (a)

Some orientalists believe that the volume of the Qur’an (before the development of the ‘Uthmanic
manuscript) has been larger than the existing manuscript, and because of some reasons, the verses
about Imam ‘Al (a) were removed from the Qur’an during the process of the unification of qur’anic
manuscript. In order to prove his theory of reductive distortion, Noldeke relies on narrations that
express the deletion of the name of Imam ‘Al (a) from the Qur’an (Noldeke, 1909: 326).

Blachere is among the people who accuse Shi‘a of taking the common clause “hadha siratun
mustaqim” to be originally “hadha siratu ‘alayyin mustaqim,” and that after the demise of the Prophet
(s), the name of seventy opponents and hypocrites were removed from the existing Qur’an by some
people (anti-*Ali movement) (Blachere, 1986: 209). He believes that the phrase “fi ‘AlT” (in or about
‘Aln) that has been about Imam ‘Alf (a) has been removed from verses such as “‘Believe in what Allah
Hath sent down’” (Qur’an 2:91) and “But Allah beareth witness that what He hath sent unto thee”
(Qur’an 4: 166).

Petrushevsky and Kohlberg believe that the justification of the Shi‘a for the absence of Imam ‘Ali’s
(a) name in the Qur’an is that the name of ‘Alf (a) was removed by the assistant of Zayd b. Thabit in
the process of unification of the qur’anic manuscripts. Thus, they do not take the formal text of the
Qur’an — which is accepted by the Sunnis — as impeccable and believe that this text does not fully
match the originally revealed text (Petrushevsky, 1984: 286).

Analysis and criticism

1. Imam Khumaynt has given in a comprehensive opinion in this regard. He asserts that if the name of
Ahl al-Bayt (a), especially Imam ‘Al1 (a), was stipulated in the Qur’an, they would rely on this point in
their arguments based on the qur’anic verses, and there would be no reason for the Prophet (s) to
introduce them via any specific act (Khumayni, 1994: 245-246).

2. Most of the narrations that suggest the removal of the names of Imams (a) from the Qur’an come
from extremist narrators. Thus, knowing extremists and their activities is important in interpreting
these narrations. Accordingly, the congruity of the content of the distortion narrations and the
extremists narrators’ beliefs — in the light of the backgrounds that existed then — casts doubts on these
narrations, even if their chains of transmission are deemed as sound (Danishnamiyi Jahani Islam,
2001, vol. 6).

3. It is evident that this claim of Blachere about this Shi‘as is nothing but an accusation. Numerous
traditions have been narrated from Imams (a) against this claim. For instance, it is narrated by Suwayd
b. ‘Aqla that Imam ‘Al1 (a) said, “By God! ‘Uthman did nothing about manuscripts without consulting
us. He consludted with us about readings and said, ‘I have been told that some people say “my reading
is better than yours” and this is something near disbelief.” I told him, ‘What is your opinion?’ He said,
‘I think there should be one manuscript in the hands of people and no disagreement should be among
them.” We said, ‘It is a good idea’” (Suyti, n.d., vol. 1: 10).

4. It is noteworthy that once, people such as Samura b. Jundab started subjective interpretation of
the Qur’an in order to impose their opinions on others, and finally semantical distortion occurred
(Ma‘rifat, 1993, vol. 2: 13-16; Tahir1, 2006: 56). This is a definitive issue accepted by Muslims.
However, the distortion that orientalists claim is verbal distortion that is not accepted by Muslims.

3.2.2 Additive distortion
Some doubts cast by the orientalists imply the distortion of the Qur’an by addition, which includes
numerous cases. Some of these are as follows.
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Addition of some verses and chapters to the Qur’an
Some individuals such as Watt (Watt, 1994: 21) believe that the verses “Muhammad is no more than
a messenger: many Were the messenger that passed away before him. If he died or were slain, will ye
then Turn back on your heels? If any did turn back on his heels, not the least harm will he do to Allah;
but Allah (on the other hand) will swiftly reward those who (serve Him) with gratitude” (Qur’an
3:144) and “Truly thou wilt die (one day), and truly they (too) will die (one day). In the end will ye
(all), on the Day of Judgment, settle your disputes in the presence of your Lord” (Qur’an 39:30-31)
have not been part of the Qur’an but have been put into the Qur’an later. Buhl has accused Shi‘a of
additive distortion (Buhl, 1950: 561).

Noldeke (Noldeke, 2008: 252-256) and Blachere (Blachere, n.d.: 35) have taken the absence of the
Qur’an 1, 113, and 114 in Ibn Mas‘@id’s manuscript as a reason for the distortion of the Qur’an and
state that these chapters have been two supplications added to the Qur’an.

Analysis and criticism
1. Shi‘a and Sunni scholars agree that additive distortion has not occurred.

2. In the interpretations about the Qur’an 23:14, the story of Sa‘d b. Abi Sarh has been explained
completely; it is not the same as presented by Watt (Kashant, 2002, vol. 4: 430; Samargandi, n.d., vol.
2: 476; Tabrist, 1986, vol. 17: 180-181; Zamakhsahr1, 1987, vol. 3: 179).

3. It is appropriate that before presentation of this discussion, they looked for the cause of
revelation of these noble verses. According to what has been mentioned about the cause of revelation
of the Qur’an 3:144; this verse was revealed after the doubt in the hearts of Muslims after Battle of
Badr and the rumor about the death of the Prophet (s). The second set of verses (Qur’an 39:30-31) are
also intended to prepare the Muslims’ hearts for the demise of the Prophet (s) (Zamanit, 2006: 269).

4. In criticism of Buhl’s assertion, it can be said that his claim is baseless. Moreover, the additive
distortion cannot be accepted by a claim that does not have any sound narrative chain of transmission
and is not referred to in any of the authoritative Shi‘a and Sunnf resources.

5. Qur’an 1 is among the first chapters revealed in Mecca. There is a narration from Imam ‘Ali (a)
transmitted by T abris T via Sa‘ld b. Musayyib according to which the Qur’an 1 is the first chapter
revealed in Mecca (Tabrist, 1986, vol. 10: 613).

6. In the presentation of their ideas about distortion, this group of orientalists have pursued only
damaging and invalidating the Qur’an, because they have relied on weak reasons and baseless content
in an effort to prove and impose their opinions, with no valuable result. Noldeke and some other
orientalists have not understood well the correct meaning of some specialized terms of qur’anic
sciences such as abrogation, cause of revelation, etc., and using their incorrect grasp have cast doubts
about the Qur’an (Dihgant, 2017: 100).

Doubting the genuineness of abbreviated letters

Noldeke believes that the abbreviated letters are in fact the beginning or ending of the names of the
manuscript owners. He later gave up this theory. He has named another orientalist (Hirschfeld) as
supporting his theory (Noldeke, 2008: 141-143).

Analysis and criticism

1. Various opinions have been given about the abbreviated letters by exegetes and Qur’an researchers
(Suytti, n.d., vol. 1: 71; Zamakhshari, 1987, vol. 1: 29-31; Zarkishi, 1957, vol. 1: 167-169). However,
none of these opinions is similar or even close to the assertions of Noldeke and other orientalists. The
question is then that how orientalists have made such a claim about these letters without any narrative
support and valid chain of transmission?

2. How is it possible that the names of Imams (a) — with their divine and religious position and
status and the efforts they made about the Qur’an and religious issues — are not mentioned in the
Qur’an, but the name of Companions are mentioned in it?

3. In addition to the Prophet (s) and Infallible Imams (a), Companions also made great efforts to
protect the Qur’an from distortion. Now, how is it possible that they have made such a grave mistake
without any objection from Imams.
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4. It is not reasonable at all that the owners of various manuscripts write the initial letters of the
names of their contemporary figures in their manuscripts. Thus, it is necessary to return to the same
Islamic theories, extract various opinions, and compare them (Subhi Salih, 1988: 358).

Doubting the genuineness of the text of the Qur’an

Goldziher is one of the orientalists that has cast doubt on the genuineness of the Qur’an in his works
and has doubted the night journey of the Prophet (s) (referred to in the Qur’an 17:1). He believes that
this has been only a dream, could have not historically happened in the real world, and disagrees with
the messengership claim of the Prophet (s) (Goldziher, 1995: 4).

Analysis and criticism

1. Some individuals have rejected the nocturnal Ascent and have said that this has not occurred, while
some have attributed this to Kharijites (Ibn Shahr Ashiib, 1960, vol. 1: 177). It is evident that this
viewpoint is false and unacceptable based on the consensus of Shi‘a and Sunni about nocturnal
Journey incident. Most Muslim thinkers believe that the Prophet (s) have ascended from the beginning
to the end of the journey — even into the skies — with both his body and his soul (Fakhr Razi, 1995,
vol. 20: 292; Ibn Jawzi, 2001, vol. 3: 109-110; Subhani, 2006, vol. 1: 381-382; Tayyib, 1995, vol. 8:
216-217).

2. Narrations that introduce the Ascension of the Prophet (s) to has happened in dream have faulty
chains of transmission and are weak. To criticize the content of these narrations, some scholars have
said that dream is experienced by both good and bad humans, and even corrupt humans can have
dreams. Moreover, dreams is nothing among people other than imagination, and cannot be used as the
basis of argumentation (Tabataba’i, 1997, vol. 13: 24). Based on these narrations, the Ascension of the
Prophet (s) is not important. However, his Ascension was a wonderful incident, and the best evidence
for this stance is the use of the word “subhan” (glory) at the beginning of the Journey verse, which
implies the occurrence of an unusual and miraculous event. Moreover, the history of Islam also
supports the fulfilment of Ascension in real, non-dream conditions. We read in history that when the
noble Prophet (s) talked about Ascension, polytheists intensely rejected it and took it as a pretext to
attack him (Masawt, 2017: 33).

3. Nocturnal journey of the Prophet (s) to the heavens is supported by widely narrated Shi‘a and
Sunn traditions. The denial of suchlike issues, interpreting and justifying it as spiritual ascension, or
taking it as a dream comes from the lack of information about Imams’ (a) narrations or weakness of
belief (Majlist, 1989, vol. 18: 289-290).

4. The question of Ascension is not limited to the Qur’an 17:1, and Goldziher’s doubt has been
made without any research background. He has expressed this stance without any examination of the
qur’anic evidences. Exegetes have referred to other verses of the Qur’an that imply the occurrence of
this event. Thes